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Introduction. The globalization processes have embraced modern civilization
and affect the space and time transformation, personal aspects of social experience,
identity change, form a society of risks. The problems of freedom are outlined in a
new way, its antinomies become more clear, the duality of its rational and irrational
dimensions is manifested. In today's world, which is full of intensity and dynamics
of economic processes, political decisions and social development, freedom cannot
act as an abstract ideal. A risk society demands to «find and intensify equality,
freedom and self-formationy» [1] through criticism of «the human rights realization,
the modern democratic societies ideals, and, of course, freedoms» [2].

Literature review. The problem of freedom is interdisciplinary. It is
considered «in the ontological, socio-philosophical, socio-legal, ethical-moral and
aesthetic contexts, etc» [3]. I. Berlin, L. Svendsen, I.Bychko, P. lvanyshyn,
M. Popovych, V. Lyakh, A.Loy, G. Tulchynsky and other scientists tried to
fundamentally investigate the category of freedom. In Ukraine for the last decade
the authors of the monographs I. Bredun, O. Onishchenko, V. Slyusar, 1. Trukhin,
Z. Shved and others have made the category of freedom the subject of their
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research; a number of dissertation researches (U. Oliynyk, V. Lymar, M. Zakala,
V. Denisenko, etc.) were defended on this subject.

Results. The scientific literature analysis has revealed the study state of the
problem of freedom and its antinomies in the duality of the rational and irrational
dimensions of a risk society.

Freedom has always been a leading philosophical problem, one of the leading
categories of philosophy. «A notable characteristic of the freedom concept is the
multiplicity of its meanings» [4, p. 26]. For a reason today there are about two
hundred definitions of the concept of freedom, which «testifies to the
multidimensionality and ambiguity» of this phenomenon [5], its complexity and
contradictions. Thus, in different contexts, freedom is understood as an essential
characteristic of human existence that motivates people to think and act in
accordance with their own ideas and desires, independence from external factors,
unlimited choices and activities, realization of one's own goal, inner desire for
something and so on.

The idea of freedom is already present in the philosophy of antiquity, «when
freedom became a phenomenon of thought, through which man could rationally
place himself outside the real» [6, p. 166]. Christianity is interested in the problem
of free will. «Freedom of will and simply freedom became synonymous concepts,
and the presence of freedom was experienced in complete loneliness, «where no one
could prevent a fierce battle in which | fight with myself,» a deadly conflict that
takes place in the «inner homey of the soul and dark «nook hearts» [6, p. 167]. For
New time thinkers, freedom is the autonomy of the individual, based on rationality
(B. Spinoza), or on the establishment of laws that, on the one hand, give freedom to
the person, and on the other — limit it in the interests of others (J. Locke, T. Hobbes
and others). The revolution in the freedom understanding takes place in classical
philosophy (I. Kant, J. G. Fichte, F. W. Schelling and G. W. F. Hegel), where the
problem of freedom is analyzed through the prism of acts of self-consciousness, the
priority of spiritual principles of human life. An ambiguous understanding of
freedom is asserted. Freedom — and self-determination, and the ability to choose,
and conscious action, and irrational desire to go beyond the natural and social world.
Non-classical philosophy (S. Kierkegaard, M. Berdyaev, J.-P. Sartre, A. Camus,
etc.) interprets freedom as the first authenticity and effective factor of social and
cultural life. Representatives of existential psychoanalysis and humanistic
psychology (E. Fromm, W. Frankl, A. Maslow, K. Rogers, etc.) reveal freedom as a
way to overcome alienation and creative self-actualization of man. Ethical and
ontological approach (M. Heidegger, M. Foucault, etc.) sees freedom as the basis of
attitude to oneself and to others. Social and philosophical strategy of freedom draws
attention to individual (F.Hayek, J. Rawls, M. Friedman, etc.) and universal
principles of freedom (C. Taylor, A. Mclintyre, M. Zandel, etc.). The position of
K. Jaspers, Y. Habermas, M. Riedel, M. Bakhtin, G. Tulchynsky and others allows
us to explain freedom through the principles of the communicative paradigm, which
Is based on the understanding of human existence as «being-with-othersy», and to
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understand freedom as a responsibility not only for one's own existence, but also for
the existence of the Other. «Man has freedom to the extent of his universality, that
is, the ability to go beyond his single, separate existence, both natural and social.
Freedom is in the mind of those who think and act not in isolation from others, but
together with others, in the context of a unifying the whole being» [7, p. 89].

Thus, the history of consideration of such philosophical category as
«freedom» indicates the presence of antinomies of different quality. Such
antinomies are conscious-unconscious, individual and social, moral and immoral,
unique and universal, rational and irrational.

«Freedom is a human phenomenon, which is directly related to the individual
self-consciousness, his spiritual culture» [7, p. 89]. «Freedom acts as a condition
and imperative of moral development» [8], and therefore was and remains an
independent value, which in society is organically associated with a reasonable
understanding of the world and a reasonable attitude to it. But researchers concluded
that from the standpoint of abstract-theoretical approach to freedom, it combines
both rational and irrational (9, 10, 11). Freedom appears as a special, suprarational
phenomenon in view of the specificity of man, who is «open to nonbeing, revealed
in the transcendent, metaphysical as prenatural and supernatural. This quality allows
a person to comprehend real life, going into its context, taking a position of out of
existence in relation to it. Man, in contrast to the animal, has access to another
dimension of experience — the metaphysical one» [12]. It is the metaphysics of
human existence that generates human dignity, the manifestation of which is the
love of freedom, generates the antinomy of rationality and irrationality of freedom.

Rational and irrational as freedom antinomies can be easily illustrated by the
example of cognitive and social human activity. «Freedom defines human existence
as such,» states E. Fromm, «but the concept of freedom changes depending on the
degree of self-awareness» [13, p. 38].

For thousands of years it has been recognized that man is an intelligent being,
whose activity is determined by certain rational interests. Freedom is possible
because, according to L. Svendsen, a person has the ability to «think and consider
different alternatives. We act from the perspective of our desires and preferences,
...but we can choose how to act, taking into account the same desires and
preferences» [4, p. 74]. Freud's theory drew attention to the study of irrational,
subconscious phenomena that determine human behavior. Freud and his followers
not only studied irrational phenomena, but also proved that they can be explained
quite rationally. Thus, it was found that the individual changes only when «society
increases the pressure on its natural inclinations» [13, p. 25], thereby including the
mechanisms of psychological protection, in particular, sublimation. It is
sublimation, this subconscious mechanism, that becomes the driving force of
civilization, urges man to change, to violate established laws and principles, to make
discoveries. H. Arendt describes freedom in a similar way [6, p. 161]. For her,
freedom is virtuosity, ie perfect skill, when the performance itself is important, the
activity itself, for example, when playing the flute, ballet dance, etc. «Action is an
expression of freedom» [14, p. 449], «to be free and to act is the same» [6, p. 161].
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Sublimation and virtuosity cannot be explained rationally. K. Jung also connects
freedom with the «autonomy of the unconscious». Thus, the irrational properties of
freedom come to the fore.

More rational understanding of freedom allows us to interpret it as a new
view of existing things, as a challenge to dogmatism and conservatism. If there had
not been such irrational views of existing orders, unconscious urges for a new or
unconscious manifestation of spontaneity and virtuosity, humanity would not have
made any discoveries, there would have been no civilizational development. The
process of development of human freedom, according to E. Fromm, is «the process
of human development, mastery of nature, the growing role of reasony» [13, p. 50].

On the other hand, the rational understanding of human existence shows that
in the world there are connections and relationships, factors that contribute to
immutability, stability of laws and conditions of existence of processes, phenomena,
systems, they ensure the stability of existence, emergence, functioning of natural
and social objects. These connections can be called the concept of «non-freedomy,
which is opposed to the concept of «freedom». It is non-freedom that acts as a
«guardian» of stability, in a certain way it is a «necessity», an expression of
objective laws of development. The degree of necessity development is reality,
realized, embodied on the basis of necessity or chance, opportunity. Reality is
reasonable and rational. But over time, reality loses its relevance, loses its rationality
and requires replacement, because the assessment of the rationality or irrationality
of social reality can not be uniform in the whole society, which is a conglomeration
of social groups. These changes lead to an action that changes the world: «to act
means to change the image of the world» [14, p. 445]. But not any action could be
called freedom. It requires consideration of existing circumstances and limitations,
analysis of opportunities and lack of coercion.

People are faced with new dimensions of reality, they seek to achieve a
certain goal, thereby changing the reality that exists. The basis of purpose, according
to J. P. Sartre, is freedom. «Freedom is not an accident, the thinker writes, because it
turns to its being to see it in the light of its purpose, it is a constant avoidance of
chance. It is the interiorization, the «annihilation,» and the subjectivization of
chance, which is thus changed into arbitrary choice» [14, p. 488]. «Freedom exists
only through choice that is determined by purpose» [14, p. 494]. Freedom as an
activity acts «as a disagreement with reality, with various aspects of objective and
subjective reality, with activities based on this disagreement to change and improve
the surrounding reality» [9, p. 18]. If we use ontological terminology, then in the
understanding of J. P Sartre «freedom is the insufficiency of being in relation to this
being...», a kind of «hole of being», «nothing being» [14, p. 494], in the
understanding of M. Berdyaev, «freedom is rooted in nothing, in the abyss, in
nothingness» [15]. «Freedom is an escape from being involved in being»
[14, p. 495]. Turning into nonbeing, or non-natization, is freedom.

This irrational «hole of being» gives the impression that freedom «goes»
ahead of rationality. An active, critical and responsible person, capable of
neatization, changes the existing foundations with the help of «irrational»
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breakthroughs, building his own reality, unlike the existing one. It has always been
so. For example, Albert Einstein with his relativity theory, or llon Mask with his
«irrationaly trips to Mars. One of the most important signs of freedom, according to
O. Nikiforov [10, p. 294], is the violation of rationality standards, which is
manifested in the setting of goals or in the creation of unusual means and ways to
achieve it. This element is «an indicator of the individual uniqueness» [10, p. 295],
which operates, and the activity itself will be irrational, because «deviation from the
norms of rationality is assessed as irrational» [10, p. 295]. «Everything new is
irrational because it does not meet the standards of rationality that make us slaves to
the past» [10, p. 295]. Rational reformist, revolutionary changes are not immediately
recognized by all as rational, because they first fall into the category of irrational.
But rationality «catches up», turning the free activity (which seems irrational) of
individuals into a rational activity for all [9, p. 17]. Therefore, the rationality or
irrationality criterion of certain changes brought about by rational free activity, is
practice. Freedom reflects the permanent conflict of one who seeks to limit any
activity within the laws of existing existence, and one who seeks to expand the
scope and improve the conditions of their existence, to overcome the freedoms
(restrictions) that have arisen [9, p. 18].

In this sense, freedom acts as a spontaneous, creative process that creates
something new, unknown, thereby forming a new non-freedom (stability, order).
New relations, processes, thoughts are being produced. In the social dimension,
freedom is a destabilizing factor, as it causes the reformation of «links in the system
that lead to change, development of the system and its components» [9, p. 22].
Therefore, freedom is often frightening, and people try to find strategies to escape
from freedom, avoiding the transformation «into a small part of a huge machinex»
and become a «full and well-dressed robot» [13]. In this E. Fromm saw a
characteristic feature of modern society. The possibilities of freedom are determined
by the possibilities of a certain system (political, economic, social). At the same
time, freedom is a necessary condition for the transition from one stable state (non-
freedom) to another (new non-freedom). In this context, freedom — the absence of
order — gives rise to another order. Whereas smething that now appears to be
chaos... will be explained in a new kind of order in the future [16, p. 128], a new
lack of freedom. The result of the interaction of freedom and non-freedom
(creativity and stability), which can act both independently and together, at the same
time, is the dynamics of development: «in the social world, at all its levels,
traditional subsustems are retained and, on the other hand, new subsystems are
constantly emerging, which in turn are transformed, changed» [9, p. 23]. As a result,
the composition, quantity and quality of the main subjects of social and cultural,
political, economic and other relations in society are changing. Of course, changes
occur in the process of fighting for them, which can be difficult and long-lasting.
The old order always resists, strives to stay, turning to the rationality of man:
everything is already built, stable, ordered. And man, sometimes can not overcome
external, social slavery, but «remains free in the spirit» [15], capable of change, to
overcome the obstacles that arise in the fight against the old «non-freedomy.
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The risk society faces neatization at every step: various monopolies,
stereotypes and ways of doing things are destroyed. «Monopoly of science
rationality, professional monopoly of men, sexual monopoly of marriage, political
monopoly of politics lose their positions» [1, p. 68]. Such changes can be explained
if we keep in mind that modern economics, politics, culture are complex systems,
the development of which cannot be strictly fixed, one that corresponds to verified
calculations, programs and formulas, because the laws of social development
manifest themselves differently in different conditions and in accordance with the
ratio of social and political forces in society. Each specifically-historical, social
given has its own reality and its own system of institutional, value-normative,
intellectual determinations, priorities, advantages, which are in a state of constant
change and renewal. The development of society is not a linear evolution, a
harmonious development. There are paradoxical phenomena, coincidences and
situations of uncertainty, progressive shifts and phenomena of decline, breakage and
stagnation. «Man is not able to control all energy flows: social, semantic, physical,
but seeks freedom in his existence and decision-making — with which of these flows
and in which direction he will movey» [16, p. 127]. The causality of the world is
constantly disturbed. Various probabilities create so-called points of extreme
instability, when the situation can change in any of the many possible directions,
which makes the civilization and a particular society history (as well as each
individual) a nonlinear process. Only the evolution of closed systems seems to be
completely rational, due to causation. But the level of entropy, chaos and disorder is
constantly increasing even in closed systems. As a result, a new system is formed —
complex, unstable, nonlinear, capable of constant self-organization, which organizes
the world in a new way, brings to a new level the quality of life. Open systems are
described by synergetics. Therefore, the relationship between freedom and non-
freedom, rational and irrational acquires a synergistic meaning, because it is about
stability and instability.

Thus, neatization, spontaneity, chance act as characteristics of freedom in a
synergistic sense. In general, synergetics distinguishes two types of randomness.
The first type, which before the emergence of synergetics was considered the only
scientifically reasonable, a chance as a way to identify the need. Synergetics reveals
another kind of chance, a chance, rich in possibilities, when necessity is born of
chance. It is this kind of coincidence that gives impetus to new natural and social
processes. This principle of self-organization, which explains the development of
the complex from the simple and the emergence of order from chaos, is called
emergence, which is characteristic of open systems.

Every existential space in which a person is, is a space between the old and
the new. The new attracts human attention, «when being violates its own causality
and reveals incomprehensible freedom» [16, p. 127]. «And even if an individual is
deeply rational, life is sure to show him its redundancy» [16, p. 128]. Then a person
will have a choice: to recognize himself as an organic part of the external laminar
world, to accept the vector of its development or to realize that any activity is the
result of free choice, and therefore the objective ceases to be decisive, «and then the
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perturbation epicenter will appear in the laminar flow that will lead to turbulent
vortices and possible emergence» [16, p. 128]. There are times when being
objectively becomes turbulent. And then a person «moves in time with being and
experiences the act of creativity, realizes the ontology of being and its emergent
qualities, while feeling admiration» [16, p. 128]. Thus, it can be argued that
freedom, on the one hand, reveals «inaccessible in the laminar flow ontology», «and
this kind of freedom is called rebellion» [16, p. 129], and, on the other hand — the
excess of life causes another kind of freedom - creativity, which begins with the
creation of an ideal model and ends with its implementation in reality. «Freedom of
creativity means the ability to create new tools, set new goals, create conditions that
were not possible before» [10, p. 290]. The paradox is that both kinds of freedom
open a new order, perhaps incomprehensible at the time of its discovery, but which
can be realized over time.

Modern risk society seeks different understanding of freedom and non-
freedom in the context of rational and irrational as phenomena of social cognition
and thinking culture. Thus, the French modern thinker E. Moren, characterizing the
complexity of modern knowledge and its ability to acquire knowledge, points out:
«The human mind must beware of its mental products, which at the same time are
vital to it. ... We should make our theories more civilized, that is to form a new
generation of open, rational, reflective, self-critical, self-reforming theories.. ... We
need a paradigm that opens the possibility of complex cognition to crystallize and
take root» [17, p. 35]. The realization of complexity, nonlinearity, openness brings
to life innovations in the social, economic, political, spiritual spheres of society.
Innovation is the result of creative activity, innovation, through which the planned
changes take place and urgent problems are solved. Scholars note that the essence of
the «modern age» is «the transition from the traditions domination to the innovation
domination» [18]. Modern society that is the «knowledge society», deals with ideas
more than with material processes, achieving its goal through innovation, especially
in thinking. Innovation is a kind of indicator of growth, development, realization of
human abilities. And freedom is the most important condition for growth.

Following W. Beck, the emergence of «civil initiatives and social
movements» [1, p. 68], the birth of new «directions of searchy, experimental forms
of «interaction with social conditions», «alternative and youth subcultures»
[1, p. 68] can be considered peculiar innovations in public life. «New social
movements... are... an expression of new dangerous situations in a risk society»
[1, p. 68], but also a sign of living space, which is «freed from tradition» [1, p. 68].
Such social innovations are the result of spontaneous activity, which takes place «by
itself, on its own initiative» [13, p. 262], which is true freedom. The free creative
activity of an individual can be manifested in various spheres of his life and testifies
to a person's acquisition of freedom, which allows him to «realize his own
personality being himselfy [13, p. 261].

Spontaneous activity is also an integral part of market relations, which
become the basis of civil society. Thus, the thinker-economist F.von Hayek
understands the market as an institution of unpredictable and unexpected
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innovations, the development of which occurs spontaneously, in the interaction of
rational and irrational. His reasoning is based on the fact that the freedom of
entrepreneurial activity gives a person a special sense of creative self-realization,
fills him with confidence in himself and his mind, a sense of self-worth of his inner
world. Neither a slave who is forced to work nor a worker who works for the vital
necessity of survival has such confidence. Only a free person has such confidence.
This confidence is dynamic because it is «based on the spontaneous activity of man
himself; he finds it constantly, in every moment of his spontaneous life. This is the
confidence that only freedom can give» [13, p. 267]. «The desire for freedom is the
desire for self-expression, self-realization, because only free activity allows the
subjects to express their essential features» [10, p. 289].

Such freedom, according to E. Fromm, I. Berlin, is positive, because it is a
«realization of the individual» and involves «unconditional recognition of the
individual uniqueness» [13, p. 267]. Positive freedom implies that «a person
becomes the center and purpose of his own life», and «the highest goal is his
individuality development, his personality realization» [13, p. 268]. M. Berdyaev
did not see a person without individuality. Only individuality can be an indicator of
«a certain height of man” who strives for freedom. The thinker wrote: «the
individual often means the irrational, the opposite of the general, the obligatory, the
reasonable, the normative» [15]. In order to acquire individual qualities, to know
freedom, creativity that frees from slavery is necessary. Without creativity, the
individual full realization is impossible, because creativity is the most essential
manifestation of man in the world, it «liberates» the flow of spontaneity, directing
its power to the further development of thinking and practice in line with social
innovation. Spontaneity, creativity can be interpreted as an impulsive release into
the consciousness of irrational energies hidden in the realm of the unconscious.

Freedom is «the inner need, the need for self-realization, a colossal
examination of existence» [7, p. 89], which contains turbulent flows, bifurcations,
deviations from the path, periods of stagnation, latent stages, followed by turbulent
events. Freedom is a manifestation of inner creative balanced chaos as freedom of
thought and action. «Creativity is liberation from slavery» mentioned M. Berdyaev
[15]. And only creative rise is a freedom indicator.

Conclusion. Thus, the analysis of human behavior and activity in a risk
society allows to distinguish freedom rational and irrational antinomies as an
interdisciplinary phenomenon, which are manifested in social, economic, cognitive
and psychological aspects, reflecting the transformation of all social life forms,
demonstrating a new world of human life.

Freedom is a phenomenon that has a personal dimension and concerns, first of
all, human self-consciousness. The irrationality of freedom is revealed in the
unconscious mechanisms of human activity (in sublimation and inclinations to the
new, in insights), in the phenomena of virtuosity (perfect skill), spontaneity,
creativity, in various actions that are a violation of habitual rationality. Freedom is a
disagreement with the existing reality, its neatization.
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Globalization has become a qualitatively new manifestation of modernity,
generating new crisis phenomena it unites the world on new terms, produces a risk
society. The key to understanding such a world is the spatio-temporal configuration,
which is characterized by turbulence generated by the information and
telecommunications revolution. The world economic, social and political picture is
changing. The development of information communication means has caused a
profound transformation in the perception of man himself and his place in the world,
ways of self-identification. The freedom phenomenon activates the civilization
progress, its complexity and ambiguity. Simple forms of social and cultural,
political, economic self-organization were built into a hierarchy of both controlled
(rational) and spontaneous (irrational) processes, asserting themselves in the
formation of changing environmental challenges. By identifying global trends and
order parameters of complex dynamics, there is a chance to implement productive
trends. These include the problem of the relationship between «freedom» and «non-
freedomy, which correlates with the rational and irrational processes taking place in
the modern world. Creativity as a freedom condition and result is inseparable from
knowledge, which in the rational and irrational synthesis determines the spontaneity
of social and individual.

But freedom is the driving force of civilization. And even in a risk society, its
irrationality will save life on the Earth.
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